Introduction
Previously I have suggested that Severus used passiones or acta when preaching on martyrs;1 hence an aim of this paper will be to assess as far as possible whether this holds true for his treatment of the death and veneration of Babylas. A comparison of the patriarch's treatment of the martyr with that of John Chrysostom little more than a century before will throw light on the development of the cult of the martyr Babylas in Antioch.
There is a large bibliography on martyrdom in Christian antiquity2 but nothing really relevant to the development of the cult of Babylas in particu- John Chrysostom does not contribute much to the history of the development of Babylas' cult. The Discourse attributed to him, entitled 'in honour of blessed Babylas and against the Greeks' , is a work of polemic against Julian and paganism and of apology for Christianity and the cult of the martyrs. It contains a long prologue couched in very general terms where Babylas is not mentioned specifically. The body of the work mentions the martyr's expulsion of a homicidal ruler from the church and his frank speech (παρρησία), before it attacks paganism. Subsequently Babylas' imprisonment in chains is recounted (ch. 57), chains so dear to him that he gave orders for them to be buried with him (ch. 61, 63). There is a comparison with the chains of the apostle Paul (cf. 62) before a final section in which the post-mortem influence of Babylas is related (ch. 64-66). The author of this work says that he will describe this more clearly in another discourse, which does not appear to have come down to us.26 Here I cannot enter into a discussion of the authenticity of the Discourse, which must be anterior to the homily.27 The work is very discursive and contains little that is factual about the martyr. In John's homily there are mentions of chains, but not that they were buried with Babylas, whereas in the Discourse 61, 63 we are told that the martyr gave orders for the chains to be buried with him. This is echoed in Chrysostom's Homily 9.2 In Ephesios.28 In John's homily on Babylas the word σφαγήν (ch. 2, 296.5) is used of the martyr, a deliberate biblical echo29 indicating that he had his throat slit or was decapitated, whereas in the Discourse he is said to have been be killed (ἀποσφάττεσθαι, ch. 61,168.8).
Chrysostom's homily on Babylas was delivered at Antioch on 24 January in either 387 or 388 at a liturgy in which a number of preachers were involved.30 The piece is not chiefly about the life and martyrdom of Babylas, because the preacher says that he is leaving the panegyric on the saint to Bishop Flavian and the senior preachers: 'young as I am, I shall relate to you all that has hapthe Excavation of Antioch and Its Vicinity), ed. R. Stillwell, vol. 2, The Excavations, 1933 -1936 , Princeton, 1938 pened recently and in our generation' .31 The 'recent' developments include how the emperor Julian ordered the translation of the martyr's relics from Daphne on the grounds that they were interfering with the workings of the oracle of Apollo there (350s).32 Guinot attributes the dearth of information about Babylas' life and exploits to John's intention to concentrate on anti-pagan polemic and the martyr's postmortem miracles,33 also maintaining that absence of detail here is due to the familiarity of the audience with the saint's life and death.34 Severus' congregation would, however, be equally familiar with the martyrdom of Babylas, yet the treatment that the martyr receives in the second decade of the sixth century is far more detailed and engaged, as we shall presently see.
The bulk of John's homily is then devoted to Emperor Julian's visit to the temple of Apollo at Daphne and his command to disinter Babylas' body and remove it from the vicinity because of its alleged interference with the oracle. Chrysostom describes the pomp with which the martyr's remains were conveyed to Antioch and buried in the common cemetery outside the city walls, where he had been buried first. When under Bishop Meletius (d. 381) a church was built across the river Orontes in honour of the saint, the relics must have been translated again to a sarcophagus in the centre of the church. Meletius himself was buried there as well;35 hence John remarks that Babylas "quickly received as neighbour and co-inhabitant a man of like temperament. For he shared the same office as Babylas…"36 The translation was accompanied by a great deal of pomp, as John outlines (ch. 10).
3.1
Severus' Homily and Hymns on Babylas From Severus we have one extant homily on Babylas, delivered on 23 or 25 January 513,37 probably in the same church as John's homily, although the location is not specified in the rubrics as it is for many of Severus' other homilies. There may well have been one homily on the martyr each year during Severus' patriarchate from 512 to 518, given the popularity of Babylas in Antioch. However, we have to take into account a number of lost martyrial homilies belonging to Severus, as well as homilies of his that demonstrably have not survived to us.38 Ch. 1 introduces us to the accursed tyrant, who it is said was a pagan to begin with. As Delehaye points out,39 the emperor, tyrant, governor, and other personnel involved in martyrs' arrests and interrogations are to be understood as "types" rather than historical figures, and this explains the variety of "emperors" and "tyrants" under whose administration Babylas is said to have been martyred (see above).
Ch. 2. Here Babylas is said to have been advanced in age, "as one could hear him say."40 This may suggest a source which included dialogue, but it does not feature in the other documents concerning Babylas that have come down to us. The Discourse also refers to Babylas as old (γέρων),41 and the same comment is made about him in one of Severus' hymns.42 In his homily on the martyr Barlaam Severus also says that the saint was old. 43 Ch. 3-4. Babylas prevents the "tyrant" from entering church with his bloodfouled hands, a scenario that is found in the earliest Greek passio,44 but not in Chrysostom's homily, where, as in the Discourse, there is simply a reference to the martyr's bold speech -παρρησίαν -to the emperor. 45 Ch. 5-6. The preacher discourses on natural, unadorned female beauty and the spiritual beauty of Babylas.
Ch. 7. The tyrant asks Babylas whether his God is irritated when he hears himself spoken of as a single God, to which the martyr replies that on every occasion on which Christians refer to Christ they also confess the Father at the same time, and when they refer to the Father they also confess Christ. This verbal exchange is also found in the earliest Greek passio,46 but not in Chrysostom. 38 Allen, "Loquacious locals," p. 3, n. 14. Cf. Brière, "Introduction générale," p. 51, n. passio of Papadopoulos-Kerameus.52 The three children appear to be introduced suddenly at this point by Severus, but we have to take into account that we have lost one folio recto and verso in the manuscript. Another possibility is that Severus just assumed that his listeners knew the three children were part of the story. There is no mention of the children in the Discourse or in Chrysostom's homily on Babylas, but they do feature in another of Chrysostom's homilies, as will be mentioned below, and in the Church History of Theodoret,53 indicating that their role in Babylas' martyrdom was well known in the Antiochene milieu by the time of Severus. Ch. 16. The mother of the three children is presented as exhorting them to martyrdom. This does not appear in other extant accounts of the martyrdom of Babylas.
Ch. 17-19. Severus attacks parents who, unlike the mother of the three boys, oppose a monastic or ascetic vocation for their children. The worldly ambitions that parents harbour for their children is severely denigrated.
Ch. 20. There is a lacuna here before the conclusion of the homily.
Hymns
The first hymn, 141-I-III, is sung in commemoration of "Babylas, bishop and martyr, and the three boys who were martyred with him. Babylas is old and advanced in days."54 The mother of the children is mentioned here as well. In the second surviving hymn attributed to Severus, 142-II-VI, the congregation sings: "The great and divine apostle Paul said that he prayed and entreated in a chain on behalf of the gospel: and Babylas the martyr, imitating him, asked for the chain in which he was martyred to be buried with him, as a general the armour in which he did deeds of prowess." As in the Discourse and in Chrysostom's homily on Babylas, the congregation sings of the demons (at Daphne), Apollo, and Emperor Julian.
Conclusions
In his single surviving homily on Babylas Severus does in fact seem to have had access to a passio source, as evidenced particularly by the inclusion of dialogue between the persecutor and the martyr. This observation also held true for Severus' preaching on Barlaam and Romanus,55 as I have shown elsewhere. Severus has more 'details' at his disposal than John Chrysostom has for Babylas: for example, the martyr is an old man, he prevents the tyrant from entering the church, and the boys and their mother martyred with him are present (another point contained in the earliest Greek passio). However, here it must be said that while the children do not appear in either the Discourse or John's homily on the martyr, in the opening of his homily on Juventinus and Maximianus John argues that Babylas and the boys were draw-cards to getting the audience to the church, indicating that the foursome was known to Antiochene congregations at the end of the fourth century.56 With regard to the development in the use of passio accounts for preaching between the time of Chrysostom and Severus, we may well wonder whether a practice had developed of reading the passio of a martyr during the course of a liturgy, as happened in the West.57 However, there is no evidence to suggest that this practice obtained in the East at the time.
In his homily on Babylas Severus displays skillful embellishments on the themes of the martyr's chains versus women's ostentatious jewellery, the connection between the sufferings of Babylas and the ascetism of Antony of Egypt, and the denigration of parents' opposition to the monastic calling of their children. His homily and the two hymns attributed to him represent a step in the development of veneration of the martyr Babylas between historical accounts, the homily and later passio accounts, establishing him at the same time as an outstanding and inventive preacher, indeed in this instance more so than the Golden Mouth. 55 Allen, "Loquacious locals," pp. 6 and 9. 56
Mayer and Allen, Churches of Antioch, p. 48 and n. 42. See the forthcoming edition of this homily in SC by N. Rambault and P. Allen. 57 On this practice see G. Lazzati, Gli sviluppi della letteratura sui martiri nei primi quattro secoli. Con appendice di Testi, Turin, 1956, pp. 20-22;  cf. Guinot, "L'homélie," pp. 325-326, n. 9, p. 330, n. 23; Allen, "Loquacious locals," p. 10.
